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Abstract

This research work argues that religious conviction is contributory to the making of the
FXOWXUH RI &DSLWDOLVP LQ WKH :HVW 7KLV ZDV SUHYV
6RFLRORJ\ RI 5HOLJLRQ 7KHUH WKH VWXG\ SUngVHQWYV &L
the behavior and attitude of the modern man. From here, the paper establishes how the
values of Capitalism, in the global extent, became the main culprit in the destruction of

the ecological system. To see both sides of the story, the paper exaomrepitalists

respond to this environmental crisis created mainly by them. At this point, the paper
DUJXHV ZK\ WKH pPHWKRGY RI PRVW HFRQRPLF H[SHL
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I ntroduction

The present economic scheme of globalized mass production and
LWV SFRORQL]DWLRQ RI WKH OLIHZRUOG" +DEH
to how nature works JHQHUDWHY DQG UHJHQHUDWI
IRRG’ WKULYHV LQ GLYHUVLW\ DQG OLYH)

7TKHVH :FRXKOWHYH  EHKDYLRUV DUH EUR
particular cultural consciousness present in the modern #age
Instrumentairationalism (Weber, 1905), primarily found in Capitalism.
The capitalistic mentality, however, is not anymore just held by those
who run companies and businesses, its values and behaviors have already
penetrated the personal lifestyle of the m@ask R ZHUH 3SWRXFKHG"™ [
Two seminal works speak of this.

Max Weber (1905) inProtestant Ethics and the Spirit of
Capitalism MXVWLILHV WKDW WKH SPHWKRGLFDO FR
the Protestant religious interpretive systems, is the most inmpdaiztor
in the rise of capitalism.

In the Theory of Communicative Action: Reason and the
Rationalization of Societydurgen Habermas (1981) explicates that the
cultural rationalization from which the structures of consciousness typical
of modern societ® emerge adopts cognitive, aesthetipressive, and
moratevaluative elements of religious tradition.

Thus, if a particular cultural consciousness, i.e. Capitalism, is the
likely cause for the mass to behave in a specific manner, could this
specific behawr be the reason for the detriment of environmental
homeostasis? Conversely, could it be then that another cultural
consciousness serves as antidote to this malaise?

,Q &DUO *XVWDY -XQJYV FKDOOHQ.
work + The Undiscovered 8¢ KH DUJXHV WKDW FLYLOL]I
depends orthe individual § ability to resist the collective forces of
VRFLHW\ 2QO\ E\ JDLQLQJ DQ DZDUHQHVV DQ
unconscious mind and true, inner nattrtéeW KH XQGLVFRH¥EHUHG VH
individuals acquire the seknowledge that is antithetical to ideological
fanaticism. But this requires thatividualsfacetheirfear and the duality
of the human psyche. He argues that only thenirdimidualsbegin to
cope with the dangers posed by massietp + SWKH VXP WRWDO
L Q G LY L«&eXifd thd/potential threats by those in power.

Matthew Fox (1983) in his booWriginal Blessing describes
people who embrace original blessingtlagse whdove and celebrat
OLIH 7KH\ UHY HUH Q meth&eRtGd Matlr&)dd aterlhRrgan Z
EHLQJY 7KHUH DOVR KH SRVHG DQG OLNHZLYV
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our quest for wisdom and survival, @thehuman race require a new
UHOLJLRXV SDUD G L JeénteredrapiNtudt tratifion ofReq)
suchapadJ DGLJP"’

Yes! According to Matthew Fox (1983 reation spiritualityis
that paradigm that is already present in the tradition of Christian faith
though not given much attention by many theologians. In his book
Original Blessing KH S UHVHQW h& o\@rikdtion sRitkuality D
Firstin the list, is the path of the positivegpositva ZKHUH WKH SWDVW
of beauty and cosmic depths of creation happens in forms of affirmation,
thanksgiving and ecstasy (pp.-33
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the same time, allowing a new awareness of Capitalism that respects the
wellbeing of the environment (synthesis).

The thesisantithesissynthesis paradigm is a Hegelian/ Marxist
approach in resolving contradictions in society. While at the same time,
the Habermasian Critical theory brings about hope for equality via critical
theory approach of the Frankfurt School tradition.

Discussion

To jumpstart this exposition, a short account on how the spirit of
Capitalismwasstarted is presented.

The Nascent3KDVH Rl WKH &DSLWDOLVWY{V &RQVFLR:

The cultural rationalization from which the structures of
consciousness typical of modern societies emerge adopts cognitive,
aesthetieexpressive, and moralaluative elements of religious tradition
(Habermas, 1981)This rationalization (Weber, 1905) designates the
growing autonomy of law and morality, which made its way within
religious interpretive systems. Radicalized salvation prophecies led to a
dichotomy * one, between a quest for salvation oriented to inner,
spiritually sublimated, sacred values and means of redemption, and the
other, theknowledge of objectivated, external world. Weber showed that
the beginnings of an ethic of convictidBd€sinnungseth)lkdeveloped out
of this religiosity of conviction Gesimungsreligiousitagt (Habermas,
1981). Likewise, corresponding to cultural rationalization at the level of
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,Q OD[ :HEHUYV H[SRVLWLRQ IURP KLV
Protestant Ethics and the Spirit of Capitaliqi905), he argiethat
Western Capitalism was born out of some ethical and religious values and
ideas. There he hypothesized that modern capitalismngasnéered and
legitimized by the theology brought about by the Protestant Reformation.

One of these Protestant theologies was the one propagated by John
Calvin (15091564,) Calvinism. There he promulgsitee idea that grace
and sacraments do not securee do attain salvation, for it is only the
inscrutable will of God who will determine who will be saved and who
will be eternally damned. However, the question who will be predestined
to be saved and who will be predestined to be damned still $inQaus
as a kind of provisional answer, the idea of-gestiny determined by
RQHYV DFWLR Qoesabddit. INCCBINGEMTSDH, thHe ethics towards
work is reconceptualized as a religious calling, making the Caluimist
conscientiously and actively fulfihis calling frequently, all throughout
his lifetime. Work beomes his system of life for a Calvinist.

Pietism, another protestant group, founded by the German
Lutheran theologian, Philipp Jakob Spener (:6365), emphasiathe
intensified ascetic practes that are aimed at the attainment of a blissful
community with God. This gives the asceticism of Pietism a mark of
otherworldliness that is so different from Calvinism. Nevertheless,
Pietism produced officials, clerks, laborers, domestic workers, and
patriarchal employers that are all necessary for the modern capitalist
order. Weber, however, argued that Pietism was not as effective in

RC

JHQHUDWLQJ WKH FDSLWDOLVWYV VSLULW DV &

Methodism, founded by the English theologian John Wesley
(17031791),is all about the methodical, and systematic regulation of the

PHPEHUVY GD\ WR GD\ FRQGXFW IRU WKH SXUSR

salvation. It has basically two stages. The faststge pertains to the
emotional act of methodically inducing conversion. The second stage
follows once the emotional feeling of conversion is attaineditzergby
pertains to the rational struggle for perfection. In this manner, Methodism
is closer to Clainism, than it is to Pietism.

The several Anabaptists sects, that tsdbeir origins to the two
English Separatists, John Smyth (18812) and Thomas Helwys (1550
1616), tries to emulate the early Christian communities of the apostles,
and tend to avoid the world and its activities. However, through their
idea of the continuous revelation by the spirit, their attitude towards the
world and worldly activitiehaschanged. The ongoing revelation of the
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spirit created an attitude of silent waitirapd listening among the
Anabaptist sects. For them, this attitude of silent waiting and listening to
the revelations of the spirit, meamvercoming everything that is
impulsive and irrational. For Weber, this attitude of silent waiting and
listening ha two possible outcomes: on one hand, it may create ecstatic
outbreaks; and on the other hand, it may creep into the everyday
ZRUNPDQTV ZRUOG )RU W iHhebsedordDpBIAhIe/ W V HF
outcome thathas materialized. Since the Anabaptists were poiddd

from engaging in services for the state, the ethic of careful and deliberate
weighing of courses of action first saturated the domestic sphere and then
vented out to commerce and industry.

Weber claimed that Calvinism, Pietism, Methodism, and the
several Anabaptists sects brought about a new paradigm of worldly
asceticism thahascreated a whole new system of values that is very
different from the traditional model. Protestantism created a mentality
where leisure, enjoyment and waste of time dig@tized as deadly
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Few trends could so thoroughly undermine the very
foundations of our free society as the acceptance by
corporate officials of a social responsibility other than
to make as much money for their stockholders as
possible. This is a fundametyasubversive doctrine. If
businessmen do have a social responsibility other than
making maximum profits for stockholders, how are they
to know what it is? Can sedkelected private individuals
decide what the social interest is? Can they decide how
great a burden they are justified in placing on
themselves or their stockholders to serve that social
interest? Is it tolerable that these public functions of
taxation, expenditure, and control be exercised by the
people who happen at the moment to be in chafge
particular enterprises, chosen for those posts by strictly
private groups? (pp. 13334)

In the same way, according to Joel Bakan (2004) in his bbek
Corporation: The Pathological Pursuit of Profit and Power

TKH FRUSRUDWLRQ LVgd® @stitu@onW LW XW LR Q «
one whose existence and capacity to operate depend

XSRQ WKH ODZ 7KH FRUSRUDWLRQYTV O
mandate is to pursue, relentlessly and without

exception, its own selihterest, regardless of the often

harmful consequences it might caus others(pp.1-

2)

This sef LQWHUHVW IRU RQHYV JDLQ RI SURI
FRQYHUVHO\ WKH UHMHFWLRQ RI WKH FDSLWI
SURYH WR EH DQ RYHUVLJKW IURP LWV pZLHC
environment emanates.

Capitai VWV 5SHVSRQVLELOLW\ WR WKH 1DWXUDO (

The present economic scheme of globalized mass production runs
FRXQWHU WR +2: 1$785( :25.6 WR JHQHUDWH DC
HTXDOV IRRG”’ W GRHV QRW FDUH ZKHUH UHVF
they play and what roles they are for in the Commurfityife in home
milieus. Therefore, it does not only contribute to the destruction of social
environmental ecologies, but generates one of the great periods of species
extinction in history, the first in human hands (Rasmussen, 2005). For
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instance, everyirne plasticis utilized D Q G 3 G Lof, StRe@hiddt be
expecedto go back to the ground and generate life again. They remain
to besomeoddities of environment, and thuof life.

The present globalizing economy also amplifies the negative
impact of ignRULQJ QDWXUHTV HVVHQFH ',9(56,7<
variations. Diversity will always be the way of nature to continue life in
each place. Saint Thomas Aquinas wisely noted that multiplicity and
YDULHW\ 3 FRPH IURP WKH LQWHQWLWRKDRN WZKHD W
was wanting to one in the representation of the divine goodness might be
VXSSOLHG E\ DQRWKHU" LQDVPXFK DV *RGYV
UHSUHVHQWHG ILWWL Q J}ehck, w®r@édRoQ@tdspg-tbeH D W X U
variety of things in their multig relationships (Pope Francis, 2015, p.
63).” The present global economy does not incorporate adaptability and
sustainability into the very fabric of locality. It prefers globalized
SGHYHORSPHQW ~ VXVWDLQDEOH RU RWKHUZLVE
regonal sustainable society and community, thereby runs against the
JUDLQ RI QDWXUH LWVHOI DQG FUHDWLRQYV LQ\
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expected to operatéegal responsibilitiegeflect a view of

SFRGLILHG HWKLFV" LQ WKH VHQVH WKDW WK
of faimeVV DV HVWDEOLVKHG E\ Rbidd ODZPDNHU)
responsibilitiesembody the range of norms, standards, and

expectations that reflect a concern for what consumers,

employees, shareholders, and the community regard as fair,

just, or in keeping with the spect for or protection of
VWDNHKROGHUVY PRUDO ULJKWV« )RXUWK
voluntary/discretionary, or philanthropic, responsibilities

These activities are purely voluntary, guided only by
EXVLQHVVIVY GHVLUH WR HQJDJdét LQ VRFLDO
mandated, not required by law, and not generally expected of

business in an ethical sense. Such activities might include

establishing loaned executive programs in the community,

giving to charitable causes, providing degre centers for

working parets, initiating adopta-school programs, and

conducting irhouse programs for drug abusdfgp. 3334)

(Emphasis supplied).

But just as thesabovementionetesponsibilitiesre identified, it
doesnot mean, however, that theye beng practiced religiously, i.e.,
XQOHVYV 3VRPHWKLQJ ZRXQEGKDUVRPIMVEKE YL RC
particularlnerally expected of
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not enough or even appropriate to deal with our environmental problem.
A paradigmshift, therefore, must be considered to bring about real
change in viewing the nature thie problem with nature.

Matthew Fox (1983) argues thtlte creation tradition has been
forgotten almost entirely as religion by theologians, éwadonly artists,
poets, scientists, feminists, and political prophets are the only ones
keeping it aliveCreation spiritualitys a tradition that is historicallgnd
biblically rooted. It also claims its communion of Saints. However, it is
rather new to cultur¢hat the creatiorwentered spirituality is barely given
attentionby the Christiarreligion, unlike thefall-redemption spirituality.
In his bookOriginal Blessing KH SUHVHQWHG Wik#tioh)RXU 3D
spirituality = )LUVW LQ WKH OLVW \d/positvgiwBdbew K R W
WKH 3WDVWLQJ" RI EHDXW\ DQG FRVPLF GHSWKV
affirmation, thanksgiving and ecstasy (pp3®8. As the creative energy
(Dabhar) is always active, imaginative and playful, a createntered
person should be likewise, sensitive, aware, alive and awake. This
affirmation of blessedness, accordingtyst always be recalled. Second
to this is the pdit of the negativevfa negativa. Simply put, it is the stage
of befriending darkness, sedmptying and letting go (pp. 175/6).
There is novia negativawithout via positiva entailing here an intricate
relationship of the different stages @reation pirituality. Embracing
both pleasurevia positivg and pain yia negativa, light and darkness,
tension and struggle, the product of polarities is what the third path is all
about yia creativa 7KLV LV WKH UHELUWKLQJ RI 3SGDE'
dialedical consciousness (p. 210), manifested through arts and other
artistic expressions. Pope Francis (2015) describes it in the same way,
3*RG LQ VRPH ZD\ VRXJKW WR OLPLW KLPVHOI LC¢
things we think of as evils, dangers or soufesuffering, are in reality
part of the pains of childbirth which he uses to draw us into the act of
FRRSHUDWLRQ ZLWK WKH &UHDWRU" S 1HY
cannot remain in a romantic sense, it should lead one towards
transformation andreancipation of those around himer. This is the
fourth path,via transformativa It is the renewal of creation towards a
renewedcentered life, i.e., in renewing relationships where erotic justice,
love, compassion reigns over contemplation (p. 247).

Thus, unlike the Augustinian faledemption spirituality, the
Christian spirituality of creation works on the idea that, humans are
originally blessed,blessed abundantly by the gifts of nature bestowed by
God.Creation spiritualityvorks on thecelebration of the innate human
goodness on creative energiesG L U HF W H GhagsiorR(€rds) and
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imagination conferred by the divine. This, consequently, mdkesans
co-creators and healersf this world (universe}to bring thingswvhole
and new This is made pa#ble as creative works become the
embodimentof what is creative and good ireach individual, found in
the work ofeachhands, in words that reflect the truth,tive voice that
expressethedeepest seks
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capitalist to profit. The work of the laborer does not refle¢hkisperson;
instead there is a depersonalization happening tthkimas héshe is just
WRUNLQJ WR 3 GHOLYHU WKH JRRGV"™ +LV FUHDW
interests of the capitalist. And so, a commodification of his/her fruit of
labor happens (Marx, 1990 [1867]). There the worker becomes alienated
to his work, from his nature as a atwe being, as coreator and a healer.

He/ She is, likewise, alienated from his own fruits of labor thus, there is
no true ownership and sense of responsibility fronhkigart, which
consequently, there could be no real enjoyment for/Hemout of
fulfillment, or a celebration out of a rewarding task (Marx, 1990 [1867]).

It cannot be ritualized!

As creative energies are stymied in a capitaisten
HQYLURQPHQW WKHUH LV DQ DEVHQFH RI YDUL
products that are manufaota in factories, where uniformity is
UHSURGXFHG JXLVHG DV 3TXDOLW\
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there is no soul in them; they are pur3sPDWWHU™ PDQXIDFWXUHG
by mechanized noesis.

Likewise, it must benoted WKDW ZRUNHUV LQ WKH FDS|
do not really ceoperate with one another, they compete (Marx, 1990
[1867]). And if ever they work together, they do so becaheg tvere
told by those who hired them. The most likely reason for this is to prompt
them for the onWLPH GHOLYHU\ RI 3 JRRGV"- &RPSDUH
hand, with the work of volunteers, who really give themselves in the
service of others. They put themeart and soul in what they do to
contribute for the betterment of the community, or even the larger society.
And what drives them to do such is their passion for lifethmivage or
fame they gain from doing it. A perfect example of this would be the
k
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Other mystics from no&hristian religions, as well as sacred
texts, also spport the same thought. According to IbrAabi (n.d.),

,Q DV PXFK DV *RGYV (VVHQFH LV ,QGHSHQG
the cosmos is not He, but in as much as God freely

assumes relationships with the words through attributes

such as creativity and generositye cosmos manifests the

He. If we examine anything in the universe, God is

independent of that thing and infinitely exalted beyond it.

+H LV 3LQFRPSDUDEOH" WDQ]JtK ZLWK HDF
things. But at the same time each thing displays one or

moreof GRGYVY DWWULEXWHY DQG LQ WKLV UHV
EH VDLG WR EH 3VLPLODU" WDVKEtK LQ VR

The ancient Hindu scriptuf@hagavadGita expressgthis same
SDQHQWKHLVWLF WKRXJKW SRHWLFDOO\ 32 8Ql
many, many armsbellies, mouths and eyes, expanded everywhere,
ZLWKRXW OLPLW’

Thich Nhat Hanh (1999), a Buddhist scholar has this to say,

One thing is made up of all things. One thing contains the

ZKROH FRVPRV« $ SLHFH RI EUHDG FRQWD
Without a claid, the wheat cannot grow. So, when you eat

the piece of bread, you eat the cloud, the sunshine, you eat

the minerals, time, space and everything.

Chief Seattle (1854) of the Suguamish and Duwamish tribes, a
Native American mysticdms remarked

Humankindhas not woven the web of life. We are one

thread within it. Whatever we do to the web, we do to

ourselves. All things are bound together. All things
FRQQHFW ~ 3$00 WKLQJV-thK bdddy, WKH VDPH
the tree, the man... the air shares its spiritwatl the life

it supports.

Creation-conscious Spirituality within Religions

Religions are not their creeds; they are more than their belief
systems. A religion expresses a subjective relationship to a certain
metaphysical, extramundane factor. The meaamypurpose of religion
lie in the relationship of the individual to God (i.e., Christianity, Judaism
and Islam) or to the path of salvation and liberation (i.e., Buddhism).
JURP WKLV EDVLF IDFW DOO HWKLFV DUH GHULY
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respansibility before God can be called nothing more than conventional
morality (Jung, 1957). Coming from this argument, one can deduce that

a perception of the divine does not fully comprise a religion, or make one

an adherent of it (become religious). ThuQ iISULQFLSOH D WKHL
SDQHQWKHLVWYV YLHZ FDQ EH ERWK SUHVHQW
FHUWDLQ UHOLJLRQ $SSO\LQJ & * -XQJYV

of religion, a person who adheres in one, personal, involved God
manifesting his winity in the affairs of the world (theist), can also have
confidence that this same God is present in the created world
(panentheist). In other words, a Jew, a Christian, and a Moslem although

have a perception of the divine in a monotheistic manner likeyise,

adhere to a panentheistic view of the divine. Thus, conformity to a certain
UHOLJLRXV YLHZ L H 3DQHQWKHLVWI{V ZRXO
TKHLVWYV LQVWHDG ZRXOG HQODUJH LW [/LNF
as a Redeemer, does notoibWH QRU GLPLQLVK *RGYV RW
Sustainer, as Creatognd so on and so forth, when that person
experienced God differently in another instance. The tragedy, however,
happens wheanegivestoo much attention to one particular view of God,

andturQ D EOLQG H\H WR *RGfV RWKadAdiealy HDW UH
respect *RG TV QiD&&nilbe assumd
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Conclusion
5HOLJLRXV FXOWXUH WR P#isxc@s8sHUDFW &DSLWD

, I &DSLWDOLVP EURXJKW ZLWK LW D Z3PI
personalization of individuals, reflective of the cultural indusivigich
resuls to a social consciousnesenpraxis that leaslto the destruction
of the natural environmentthen religion as a pemal ascent to the
metaphysical and extramundane, would be the culaaadciousness
that will serve as antidote to countmlance it. It is not ethical principles,
however orthodox, that lay the foundations for the freedom and autonomy
of the individuaJ but simply and solely the empirical awareness, and
incontrovertible experience of an intensely personal, reciprocal
relationship between man and extramundane authority which acts as a
FRXQWHUSRLVH WR WKH 3ZRUOG™ DQG LWV 3UH
psychological opposition between these two realms of experience is not
only vouched for in the New Testament but is still exemplified very
plainly today in the negative attitude of the Church to atheism and
materialism (Jung, 1957, p. 23). The individuall wever find the real
justification for his existence, and his own spiritual and moral autonomy,
anywhere except in the extramundane principle capable of relativizing the
overpowering influence of external factors. The individual who is not
anchored in G
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and not in the confines of church or formal religion. The theoédgic
encounter becomes most creative when we engage with the pressing
global issues of our time. Likewise, in its global praxis, theology must
seek to demolish dualism, i.e., to outgrow all human constructs, and
pursue intimacy with the skills and discernmeh a multidisciplinary
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